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Abstract Guru Sekumpul's Haul attended by millions of pilgrims from various corners of Indonesia and abroad is an interesting phenomenon in the tradition of the Banjar people, and it is interesting to study in the perspective of the prophet's hadith. The purpose of this study is to analyze Guru Sekumpul's haul in the perspective of the prophet's hadith and the traditions of the Banjar people. This research uses qualitative methods with a case study approach with observation, interviews, and documentation, supported by a literature study in describing it. Primary data sources through respondents who can provide information and research focus. The results of the study found that Guru Sekumpul's haul in the perspective of the prophet's hadith in the tradition of the Banjar community showed the values found, namely religious values and social values, which were seen in volunteers and officers of these activities in providing services to pilgrims both Muslim and non-Muslim who actively participated.
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INTRODUCTION
The Haul Abah Guru Sekumpul tradition is a commemorative tradition held in memory of Abah Guru Sekumpul, a charismatic cleric and Muslim leader in Martapura, South Kalimantan. This tradition involves various traditional practices inherent in the culture of One of the things that attracts attention to this tradition is the participation of thousands of people and even millions of people from various regions in Indonesia and abroad who participated in the Haul Abah Guru Sekumpul activity. This is a form of their love to hope for blessings from the haul of Abah Guru Sekumpul in Martapura. With the will of Abah Guru Sekumpul, the people of Martapura bertawasul
 and pray for Abah Guru Sekumpul
The commemoration of the death day or haul of KH Muhammad Zaini bin Abdul Ghani or Guru Sekumpul, Martapura, Banjar Regency, South Kalimantan became phenomenal. Being an extraordinary activity, the haul of the Charismatic Master who died on August 10, 2005, or every 5th of Rajab at the age of 63 years was attended by very many worshippers, even believed to be millions of people. The reason is, that pilgrims who come not only from the island of Kalimantan but also from all over the archipelago, even abroad. The haul ulama activity who was born on February 11, 1942, or 27 Muharram 1361 in Tunggul Irang, Martapura, Banjar Regency became the largest aruh in South Kalimantan so that the activity had been prepared for three to four months because the congregation that attended continued to increase every year.

The implementation of the first day's haul was held after the Isya prayer at the dome or at the place where Guru Sekumpul was buried, on the second day Mushalla Ar-Raudhah Sekumpul was held next to the tomb, which was the peak event. From the first day until the peak event of this haul, pilgrims poured out, even a stretch of people up to Kilometers away from the main point of the Ar-Raudhah Mushalla. Even H-2, pilgrims from various regions have come to Sekumpul because they want to be closer to the Ar-Raudhah Mushalla. In addition to coming on D-day, certainly, you can no longer enter the Ar-Raudhah Mushalla complex because the density of pilgrims who come can even burst up to two or five kilometers
As happened on the 19th Haul in 2024, the parking lot of pilgrims reached Murjani field in front of the Banjarbaru City Government office, where the distance is about 5 kilometers from the activity center so that pilgrims are transported by special buses, some on foot. For this 19th haul, The police and volunteers have carried out traffic engineering, to avoid long traffic jams. With this haul event, the trans Kalimantan axis road that passes through Banjar and Banjarbaru regencies was closed, even only a one-way road to Sekumpul was applied.
The closure of the trans-Kalimantan road was announced long ago for heavy transportation, and everyone can understand, because all want to make the haul event a success. Impressively, this haul event should not be ridden by political interests or anything, so that state officials are not allowed to deliver speeches. The event was only filled with dhikr readings, Habsyi mawlid, and prayers, where the two sons of the late KH Muhammad Zaini bin Abdul Ghani who led were accompanied by scholars and habibs. After that, all of them returned to their original places.
In addition to religious activities, the Haul tradition also involves social and humanitarian activities. For example, giving food to pilgrims who participate in attending hauls, volunteer activities distributing food, or other community service activities as a form of sharing blessings and showing love to others.  Interestingly, this tradition has a theological argument built from an understanding of one of the Prophet's hadiths about the martyr's grave pilgrimage.
 This article questions how these theological arguments were born and in what social context were they presented that gave rise to a particular practice of social action?

This study aims to investigate how this hadith about the martyrs' grave pilgrimage is applied in the haul tradition of Abah Guru Sekumpul in a broader sense. As well as studying how these traditions are understood and carried out in a cultural context, and identifying values and moral messages that can be drawn from the implementation of the hadith.
METHODE

This research is qualitative research involving data from interviews and observations in the field. Data collection was carried out by non-participatory observation techniques, interviews, and literature studies. Interviews will be conducted randomly with respondents. Then the data was analyzed using a social action approach initiated by Max Weber. So far there has been no research that specifically looks at this case. Some existing research such as Amiqoh's one entitled, "Jama'ah Motivation Followed Guru Sekumpul's Haul in Yogjakarta."
 This research only captures the motivation of pilgrims to follow the haul from the perspective of the scope of the ritual. His findings are that the haul event was held by the followers of Abah Guru Sekumpul with a series of Simtuduror readings in praise of the Prophet Muhammad.
 Next, there is a research conducted by Triogi Wulandari, et al with the title, "The Influence of Haul Abah Guru Sekumpul and Its Example for the People of South Kalimantan
,  only concludes if the haul tradition can realize cooperation and social stability of the people of South Kalimantan. Another research related to the haul tradition has also been conducted by Ainul Yaqin with the title, "Living Hadith on the Suroan Council Tradition in Ngroto Gubug Grobogan Village." The research concluded that the Suroan tradition was carried out using tawasul, tahlil, mawlid, and manaqib recitation by people who are members of TQN Al-Usmaniyyah. Although Yaqin alludes to the role of hadith as a practice of the tradition, no in-depth analysis of social impact has been conducted.
 Some existing research does not specifically look at a specific hadith and its implementation of broad social behavior. This kind of deficiency will be answered in this research by taking a case study in the tradition of Haul Abah Guru Sekumpul. Operationally, this research departs from the understanding of a hadith of the Prophet about the pilgrimage of Shuahada's tomb then correlated with the practice of Haul in the Martapura community. This practice is seen by Max Weber's social analysis which sees a social practice as containing traditional actions as well as meaning.
RESULTS AND DISCUSSION
The Role of Ulama in Building Banjar Community in South Kalimantan.
In a macro perspective, Banjar scholars are generally traditional-modern, meaning they have quite modern views, attitudes and behaviors. Ulama have also played a large role and have a high position in Banjar society. The question is what is the traditional-modern typology of scholars, The large role of ulama and the high position of ulama can maintain equilibrium, so that the Banjar community in South Kalimantan is united, harmonious, strong cohesion, and able to overcome various internal and external challenges.
Traditional words are often associated with old-fashionedness, alienation, outdatedness, so it sounds rather negative. The word modern is always associated with the present, progress, follow-up to the times, representing the views, behaviors, attitudes and performance of the present, so that it shows all the positivity. All that is traditional is not always negative, everything that is modern is not necessarily positive. Traditional words are often associated with old-fashionedness, alienation, outdatedness, so it sounds rather negative. The word modern is always associated with the present, progress, follow-up to the times, representing the views, behaviors, attitudes and performance of the present, so that it shows all the positivity. All that is traditional is not always negative, everything that is modern is not necessarily positive. 
Moderation is also manifested in Islamic teachings, so some Muslims reject extreme behavior and very tolerant behavior. With a moderate and quite rational attitude, modern-tradition scholars provide more opportunities for dialogue with each other so that familiarity, brotherhood and solidarity can be built, and vice versa can prevent conflicts in society. However, these good conditions will establish and maintain unity, unity, harmony and stability in society, so that balance becomes controlled and eternal. Because the society is united, harmonious and stable, individual cohesion in society is getting stronger, and with the existing strength it is hoped that each individual or group will be able to face various challenges. Thus, the traditional-modern typology of scholars is a good and ideal type of scholar.
A 'alim or ulama can have many statuses, and this is also true for Banjar scholars. Because of their many statuses, their role is also increasing in society. In addition, there are norms or values that can make them play a big role. According to Talcott Persons as written by Marshall, the norms and values that already exist and are inherent in a person's status determine the function and role of individuals in the group or society.
 In accordance with this opinion, however, religious norms and values are believed to have influenced the role of ulama in Banjar society in South Kalimantan. In this macro perspective, Parsons' thought, which underlies the birth of strutural-functionalism theory by highlighting aspects of cultural norms and values, is quite in line with the practices or practices of Banjar scholars when playing their role in society in South Kalimantan.
There is also a religious understanding that is patterned in people's lives. Because it becomes a tradition, the religious understanding then becomes blurred, what arises or surfaces is precisely the cultural aspect. The practice of medicine carried out by the ulama is essentially to fulfill the sari'at, both for the ulama themselves and for the people who come to seek treatment for him. The notion of sari'at is closely related to the essence.

Some of the roles of ulama become alternatives, balancers and guardians in community life in South Kalimantan. If these alternative, balancing and controlling roles are not carried out, there will certainly be imbalance, disharmony, instability, or even chaos in people's lives. People come to the ulama's place for treatment and/or seek advice because they are not satisfied with the formal form of service. Therefore, the role of scholars in medicine and advice is an alternative, even a choice rather than a rational society.

The construction of religious schools such as madrassas and Islamic boarding schools, the implementation of religious studies or majlista'lim are both balancing roles. Because secular educational institutions and government schools emphasize intellectual abilities rather than spiritual and moral abilities, Islamic educational institutions are alternative as well as counterweight. Outside the family institution, only religious educational institutions (madrasah, Islamic boarding school, religious studies or majlis ta'lim) can fulfill the goal of balance in community life.
The role of the guardian of the clergy can also fulfill the goals of balance. The leadership of scholars in various religious ceremonies such as selamatan, tahlilan, haulan, recitation of manakib can be interpreted as an effort to maintain and maintain Islamic traditions and local traditions. As a guardian, this role can create balance in society, because these two traditions have been deeply rooted in the lives of most people in South Kalimantan. Denying this situation means opening conflict, so that negative behaviors such as hostility, quarrels to fights (physical) between groups in society. Thus, the structural theory of functionalism proposed by prominent sociologists such as Emile Durkheim (1858-1917) and Talcott Parsons (1902-1979) is still relevant to understanding this social reality. Indirectly, the role of ulama in Banjar society supports the structural theory of functionalism.

However, the role of scholars is the realization of the status and function they have. The high position of Banjar scholars is also related to their moderate attitude (a characteristic of the modern-tradition type of ulama). Because of his moderate attitude, many societies respected and valued scholars, and their behavior became exemplary examples. Likewise, the relationship between teachers (scholars) and students can occur symbiotically or hierarchically, so that students respect and appreciate their teachers. A high position can also be held by a person on the basis of Geneological relationships, education, wealth, abilities and skills as an attained status.  Whatever the principle, scholars have always received respect from the public, and that respect continues from the time they are alive until their death. Furthermore, respect and appreciation became one of the principles so that scholars could occupy high positions in society. Finally, a high position of scholars can maintain balance, build stability, harmony and unity in the Banjar community in South Kalimantan.
Religious Conditions and the Role of Ulama for Banjar Society
The majority of South Kalimantan's population is Muslim. The Banjar tribe that inhabits most of South Kalimantan adheres to Islam, as does the Bakumpai Dayak tribe in the Barito River basin, while several other tribes still adhere to diverse religions.
 Islam can be said to have characterized Banjar society. Islam is an identity that distinguishes it from the Dayak group around it which generally still adheres to the religion of its tribe. Embracing Islam is a matter of pride so that conversion among the Dayak community is said to be babarasih in addition to being a Banjar urang.
 Banjar people are basically relatively obedient to their religious teachings despite the influence of old beliefs. The Islamic style of the Banjar people includes the conception of Malay immigrants who became the ancestors of the Banjar people, from the rest of the Hindu faith, and the rest of the Dayak faith. It is almost certain that there are no Banjar people, who are mature or approaching adulthood, who cannot perform prayers even though not all always perform them. What is clear is that the Banjar people ̳fond' build langgar, where they pray together every day.
 Fasting is also carried out by the Banjar community, coupled with the fact that worship activities are increasing in this month. Similarly, the implementation of the Hajj carried out by the Banjar people enthusiastically and even some are willing to save many years to fulfill this fifth pillar of Islam.
 In addition to the implementation of Islamic law, the Banjar people also developed ceremonial activities in almost all areas of life. The purpose of the ceremony also varies. Activities whose purpose is to carry out Islamic obligations can be used as a measure of a person's or a group's adherence to Islamic teachings. Stage transition ritual activities such as birth, marriage and death
 Among its goals are avoiding danger or hoping that the events lived will survive. Repeated ritual activities remain such as the commemoration of Islamic holidays being mandatory ceremonies for generations. While ceremonies at any time, for example related to the business of planting diamond mandulang rice, batajak rumah, the aim is to avoid supernatural influences.
 In addition to the implementation of religious teachings and ceremonies at certain times, the Banjar community juga cukup akrab dan sangat ta‟zhim (menghormati) para ulama.
 As already mentioned, the first scholar who had a major influence on the Islam of the Banjar community was Sheikh Arsyad al-Banjari.
 Sheikh Arsyad is called He was born in Lok Gobang Village, Martapura on 15 Safar 1122 H / 1710 AD and died on 6 Shawwal 1227 H / 13 October 1812 A.D. Since childhood he was familiar with the sultanate because of the advantages of the 6 as the sun of Islam because he had illuminated the nature of Kalimantan that longed for Islam.
 
Since the time of Sheikh Arsyad the scholars have also joined the government bureaucracy, besides there are also scholars who spread in the community and spread Islam in their respective residences. Alfani Daud quoted the master's students' statements that if a figure teaches religion (opens a recitation) in a village, various changes occur The area around his house should not be littered with puppet performances, masks or lamut, arts that could be developed only those that breathed Islam such as synoman hadrah and tambourine.
 In the context of Islamic society, scholars are often identified as heirs of the prophets (Waratsat al-anbiya). This identification refers to the function of the cleric as the continuation and bearer of the prophetic treatise delivered to mankind. The status of clergy can be held by anyone in Islamic society. Those who possess religious knowledge to some measure have been commonly accepted as "alim, although their dignity and influence on the people depend on individual piety and devotion to science.
 In addition to Sheikh Muhammad Arsyad, there are several other scholars respected by the Banjar community, including Sheikh Muhammad Nafis bin Idris bin Husain al-Banjari. , Tuan Guru M. Zaini Abdul Ghani, Guru Bakhiet, Guru Danau25, and Guru owned so as to get help from the Sultan studying in Haramayn. born on January 1, 1966 in Telaga Air Mata, Kampung Arab, HST. She is the caretaker of Nurul Muhibbin Islamic Boarding School in Barabai, HST.
 Mr. Master KH. Asmuni or familiarly called Guru Danau is the caretaker of Darul Aman Islamic boarding school, Danau Panggang, Amuntai and the caretaker of three other Islamic boarding schools in the Tanjung region. 
Among the Banjar community, it is not uncommon for a cleric to be asked for advice to determine when to start planting rice, build a house, hold a celebration, or be asked to provide antidote water for the sick or so that his wish comes true (ask for banyu), besides always being asked to read prayers on various occasions.  In addition, the Banjar people are also always enthusiastic about attending recitations filled by scholars. Almost every region in South Kalimantan has charismatic scholars who are respected and used as role models. Not only the ulama who are still alive, the steadfastness of the Banjar community also continues even though the cleric has died. 
Pilgrimages to the graves of scholars become a routine activity for some people at certain times, including making the grave pilgrimage of scholars as a vow if their hajat is fulfilled. In addition to pilgrimages, the Banjar community also annually holds a commemoration of the death of several famous scholars. Since November 30, 1967 A committee was formed to commemorate the 160th anniversary of Sheikh Arsyad's death in the Kalampayan Dome complex, Martapura. Similarly, the commemoration of the haul for Sheikh Muhammad Nafis is held annually at his dome in Kelua. Finally, the charismatic cleric who passed away a few years ago is Guru Sekumpul whose commemoration of his haul has been routinely held since his death ten years ago. For the people of Banjar, he never seemed to disappear from the minds of his followers and admirers. So it is not surprising that in almost every community house (Muslims) in South Kalimantan, photos of the late Guru Sekumpul adorn the walls of their homes.
Guru Sekumpul
Guru Sekumpul's real name is Muhammad Zaini Abdul Ghani. Born in Tunggul Irang, Martapura on 27 Muharam 1361 H or February 11, 1942 A.D. Muhammad Zaini Abdul Ghani is the eighth descendant of Sheikh Muhammad Arsyad al-Banjari through the descendants of Abdul Ghani, Abdul Manaf, Muhammad Seman, Muhammad Sa'ad, Abdullah, Mufti Muhammad Khalid, Caliph Hasanudin and up to Sheikh Arsyad al-Banjari.  When Guru Zaini was a child, his name was Qusyairi. Before entering the Madrasa in Martapura, Guru Zaini asked to change her name to Zaini, because of a dream she had when she was 7 years old. Now the name is popularly known as Guru Ijai. His vocation is other than Guru Ijai that is, the Call of Guru Sekumpul which became popular when teacher Ijai migrated from recitation in the Martapura palace area to the Sekumpul area. 

Then the title Abah Guru itself is an emotional bond of Banjar people to Guru Sekumpul, namely Guru or Abah (father) with Students and Children. Guru Sekumpul lived in a family that was thick with Islamic values and full of love, since childhood, he was accustomed to living a simple and patient life until he had noble behavior.
 The noble character possessed by Guru Sekumpul has been instilled by his parents and also under the guidance of his uncle and from the upbringing of his grandmother who always told about the Prophet and Messenger and the shaleh people in the past.   

Guru Sekumpul's da'wah work in Martapura began in 1988 Guru Sekumpul which began by opening a recitation at the Darul Aman prayer room, Martapura.   Guru Zaini's recitation is very crowded and more and more pilgrims from various regions in South Kalimantan are increasingly visited. The road around the prayer room reached the full people's houses and was no longer able to accommodate them. Therefore, Abah Guru Zaini decided to move to the Sekumpul area which is still lush with bushes and trees.  After two years, Abah Guru Zaini built Mushola Ar-Raudhah, namely on January 12, 1990. 

Sekumpul transformed into an important center in Martapura. Because of the increasing number of worshippers who attended, he took the initiative to build the Ar-Raudhah TV network, the goal was that worshippers who were not accommodated in the prayer room could be in the courtyard of the prayer room even enough in people's homes, could already see the delivery from Guru Sekumpul.
 Like most people, Guru Sekumpul was tested sickly. Guru Sekumpul's condition at that time was so chronic that in 2005 he was taken to Mount Elizabeth Hospital Singapore. His condition deteriorated dramatically and he experienced shortness of breath. Guru Sekumpul was brought to Indonesia on August 9, 2005, and the next day at 04:00 WITA died. Since Abah Guru Sekumpul passed away, then the community has traditioned Haul to commemorate the day of Guru Sekumpul's death. Which haul tradition has indeed been taught by Guru Sekumpul when commemorating Haul his previous teachers. The Haul tradition has also been a habit of the people of South Kalimantan for generations which is quite attached to the Islamic community there.
Guru Sekumpul's Haul Tradition
Broadly speaking, Haul is a tradition or commemoration that is often held in Islamic culture to commemorate and honor someone who is considered to have a great position, such as a prominent cleric, guardian, or religious figure. Hauls often reflect the influence of local culture in the place where the activity is carried out. Because each region or community may have special elements and customs that are unique in organizing Haul. Some hauls are very popular and large, attracting thousands of worshippers, while others are more local and exclusive to certain families or zuriyah. Similarly, implementation can also vary in terms of procedures, and events, as well as an emphasis on certain cultural elements. The commemoration of Haul Abah Guru Sekumpul is a tradition held by the people of South Kalimantan on every 5th of Rajab of the Hijri calendar. Here is some documentation of the implementation of Haul Abah Guru Sekumpul in Martapura.
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The 19th Haul Guru Sekumpul is different from before. Not seen on the TV screen of the two sons of Guru Sekumpul, namely Muhammad Amin Badali and Muhammad Hafi Badali Al-Banjari. Millions of congregations prayed for KH Muhammad Zaini Abdul Ghani, commonly called Abah Guru Sekumpul, at the moment of the 19th haul in 2024, Sunday (1/14/2024). Observed, millions of worshippers chanted Tahlil and prayers. They were observed solemnly. The average congregation listened to the procession through the big screen and the Tron video broadcast through Chanel Ar-Raudah TV was over, the congregational magrib prayer, led by Guru Sa'duddin Salman was then followed by the reading of Mawlid Habsyi and Tahlil from the Heirs.

The 19th Haul Guru Sekumpul is different from before. Not seen on the TV screen are the two sons of Guru Sekumpul, namely Muhammad Amin Badali and Muhammad Hafi Badali Al-Banjari. However, from sources gathered, on the commemoration of Guru Sekumpul's Haul 2023 this time, the positions of Amin and Hafi, who are the two sons of Guru Sekumpul, are behind the mihrab Musala Ar-Raudhah.

If today's haul is accompanied by tahlil, it is strengthened by an explanation of the description on the Ar-Raudah youtube link which reads "Mawlid Al-Habsyi Reading, Tahlil & Haul Abah Prayer Guru Sekumpul at Musholla Ar-Raudhah, Sekumpul Martapura, South Kalimantan. Monday night 14-01-2024, it's just that, this year there is no manakib reading and shorter.bOne of the congregation, Sabransyah from Rantau admitted that he was relieved to have participated in the 2024 haul. Even though it is only around the Pancasila mosque, we feel satisfied. Hopefully next year we can return to Guru Sekumpul's haul again to the front row, and hope to be in the Ar Raudah area.

The commemoration of Haul Abah Guru Sekumpul or Guru Zaini is held regularly at the Mushola Ar-Raudhoh Sekumpul Martapura Complex at the beginning of the month of Rajab. This Haul event was not only attended by the local community and its followers, but also became a magnet for Ulama, Habaib, officials, and other important figures who came to attend the celebration of Haul Abah Guru Sekumpul.
 
Jamaah Abah Guru Sekumpul continues to increase every year. At first, the participants of the Haul celebration were mainly adults, but now it includes young people, adults, and even children who have never met the noble Guru Zaini in person in his lifetime. Perluasan ini disebabkan oleh rasa cinta dan ta’dzim mereka yang disalurkan melalui Jamaah Abah Guru Sekumpul continues to increase every year. At first, the participants of the Haul celebration were mainly adults, but now it includes young people, adults, and even children who have never met the noble Guru Zaini in person in his lifetime.

At the height of the Haul event, which takes place on Sunday afternoon, after Asr prayers and on the eve of Maghrib, a video recording of Abah Guru Sekumpul's lecture is played and displayed on large screens along the street, so that thousands of worshippers can watch it. The video was also broadcast live on television in the homes of people who volunteered to open their doors to their home for haul worshippers who came from outside the area and could not find a place around the event center, namely Mushola Ar-Raudha Before Maghrib time arrived, the event began with the recitation of Ratib al-Attas
led by the Imam of Mushola Ar-Raudha, the recitation of dhikr was well-known and widely practiced by the wider community.
 Then, continued with the reading of Qasidah which was started by Qasidah Habib Ahmad bin Muhammad al-Muhdlar and Qasidah Habib Abdullah bin Alawi al-Haddad. Before the Maghrib adhan, the activity begins with the recitation of Shalawat Ibn 'Abbas. After the congregational Maghrib prayer, the Haul event begins. It begins with the recitation of the holy verse of the Qur'an recited by one of the teachers. Then The congregation is guided to perform tawassul, after which, the recitation of Mawlid Habsyi and Simtud Durar is led by the two sons of Abah Guru Sekumpul, ending with a prayer. The event continued with a series of Tahlil and nasyid dhikr and finally closed with prayers and Isya prayers in the congregation. After finishing the Isha prayer, the committee distributed Banjar specialties, namely samin rice, from South Kalimantan, and mineral water to the pilgrims.
Then, pilgrims are guided to perform tawassul, after which, Mawlid recitation Habsyi and Simtud Durar were led by the two sons of Abah Guru Sekumpul, ending with prayer. The event continued with a series of Tahlil and nasyid dhikr, and finally closed with a prayer and Isha prayer in the congregation. After finishing the Isha prayer, the committee distributed special foods Banjar, namely samin rice, from South Kalimantan, and mineral water to pilgrims.

Hadith of the Pilgrimage of Eating Martyrs

The conduct of the haul is based on the Prophet's hadith about the pilgrimage of the martyr's tomb as follows: ُ ُ

وَفِي ٱلۡأَرۡضِ قِطَعٞ مُّتَجَٰوِرَٰتٞ وَجَنَّٰتٞ مِّنۡ أَعۡنَٰبٖ وَزَرۡعٞ وَنَخِيلٞ صِنۡوَانٞ وَغَيۡرُ صِنۡوَانٖ يُسۡقَىٰ بِمَآءٖ وَٰحِدٖ وَنُفَضِّلُ بَعۡضَهَا عَلَىٰ بَعۡضٖ فِي ٱلۡأُكُلِۚ إِنَّ فِي ذَٰلِكَ لَأٓيَٰتٖ لِّقَوۡمٖ يَعۡقِلُونَ  

And within the land are neighboring plots and gardens of grapevines and crops and palm trees, [growing] several from a root or otherwise, watered with one water; but We make some of them exceed others in [quality of] fruit. indeed in that are signs for a people who reason. (Q.S Ar-Ra'd: 24)
Al-Baihaqi narrated from al-Waqidi about death, the Prophet (peace be upon him) made a pilgrimage to the tombs of martyrs on Mount Uhud every year. When he got there he greeted by feeling his voice, "salvation be upon you thanks to your patience, how good this trouble is. This hadith is used as a legal basis for the implementation of the commemoration of the haul. This narration reveals that the Prophet shalallahu "alayhi wasallam always made a pilgrimage to the tombs of martyrs on Mount Uhud every year to pray and remember them. In one source, the author found a continuation of this history, namely:
ثُمَّ أبُوْ بَكْرٍ كُلَّ حَوْلٍ يَفْعَلُ مِثْلَ ذَلِكَ، ثُمَّ عُمَرُ ثُمَّ عُثْمَانُ. وَ كاَنَتْ فَاطِمَةُ رَضِيَ اللهُ عَنْهَا تَأتِيْهِ وَ تَدْعُوْ. وَ كاَنَ سَعْدُ ابْنِ أبِي وَقَّاصٍ يُسَلِّمُ عَلَيْهِمْ ثُمَّ يَقْبَلُ عَلَى أصْحَابِهِ، فَيَقُوْلُ ألاَ تُسَلِّمُوْنَ عَلَى قَوْمٍ يَرُدُّوْنَ عَلَيْكُمْ بِالسَّلَامِ
Abu Bakr also did this every year, then Umar, then Uthman. Fatimah had also made a pilgrimage to the hill of Uhud and prayed. Saad ibn Abi Waqqash saluted the martyrs and went to his companions and said, "Why don't you say hello to those who will answer your greetings?
.Based on the above narration, it is mentioned that not only the Prophet always visited the tombs of martyrs every year, but it was also done by the companions of the Prophet (peace be upon him). Regardless of the status of this hadith, at least some people – who follow the haul – consider that the haul is part of the practice of the teachings of the Prophet (peace be upon him) as well as based on other hadiths of the Prophet.
Thus in the book of Syarah Al-Ihya juz 10 in the chapter on grave pilgrimage. Then in the book of Najhul Balaghah and the Book of Manaqib As-Sayyidis Martyrs Hamzah (r) by Sayyid Ja'far Al-Barzanji it is explained that the hadith became the legal basis for the people of Medina to make the Rajabiyah Pilgrimage (annual pilgrimage every month of Rajab) to then Sayidina Hamzah who was traditioned by the family of Sheikh Junaid al-Masra'i because this once dreamed with Hamza who told him to make the pilgrimage. The scholars gave good direction on the ordinances and ethics of commemorating the haul. In al-Fataawa al-Kubra Ibn Hajar warns, do not mention the kindness of the deceased accompanied by crying. Ibn Abd Salam added, among the ways of condolences that are forbidden is beating the chest or face, because it means rebelling against the qadha that has been determined by Allah Almighty. When commemorating the haul it is recommended to recite the manaqib (good biography) of the deceased, to exemplify his kindness and to be kind to him. Ibn Abd Salam said, the recitation of manaqib is part of the act of obedience to Allah SWT because it can cause good. Therefore many companions and scholars did it throughout the ages without denying it.

Some sources say that their motivation for following the haul was also based on the hadiths of the Prophet regarding the virtues of scholars and their love. Many of the Shar'I postulates about the haul are explained:

قَالَ اْلوَاقِدِ وَكَانَ رَسُوْلُ اللهِ صَلَّى اللهُ عَلَيْهِ وَسَلَّمَ يَزُوْرُ قَتْلَ أُحُدٍ فِىْ كُلِّ حَوْلٍ وَاِذَا لَقَاهُمْ بِالشَعْبِ رَفَعَ صَوْتَهُ يَقُوْلُ السَّلَامُ عَلَيْكُمْ بِمَا صَبَرْتُمْ فَنِعْمَ عُقْبَى الدَّارِ وَكَانَ اَبُوْ بَكْرٍ يَفْعَلُ مِثْلَ ذَالِكَ وَكَذَالِكَ عُمَرُ بْنُ اْلخَطَّابِ ثُمَّ عُثْمَانَ. وَفِى نَهْجِ اْلبَلَاغَةِ – اِلَى اَنْ قَالَ- وَفِى مَنَاقِبِ سَيِّدِ الشُّهَدَاءِ حَمْزَةَ رَضِيَ اللهُ عَنْهُ لِلسَّيِّدِ جَعْفَرِ اْلبَرْزَنْجِي قَالِ: وَكَانَ عَلَيْهِ الصَّلَاةُ وَالَّسلَامُ يَأْتِي قُبُوْرَ الشُّهَدَاءِ بِأُحُدٍ عَلَى رَأْسِ كُلِّ حَوْلٍ-الخ.
Al-Waqidi said: Rosul visits the tombs of the heroes of Uhud every year. When they have reached Shi'ib (the place of their graves), Rosul should loudly say: Assalamu 'alaikkum bima sahabartum faniqma 'uqba ad-dar (may you always have prosperity for the patience you have done. Truly, the afterlife is the most delicious place. Abu Bakr, Umar, Uthman also did the same. Until the words... In Manaqib sayyid as-Syuhada Hamza ibn abi Tholib written by Sayyid Ja'far al-Barzanjy, he said: Rosululoh visits the tomb of martyr Uhud at the beginning of every year.

ذِكْرَ يَوْمِ اْلوَفَاةِ لِبَعْضِ اْلاَوْلِيَاءِ وَالْعُلَمَاءِ مِمَّا لَا يَنْهَاهُ الشَّرِيْعَةُ الْغُرَّاءُ، حَيْثُ اَنَّهَا تَشْتَمِ غَالِبًا عَلَى ثَلَاثَةِ أُمُوْرٍ مِنْهَا زِيَارَةُ اْلقُبُوْرِ، وَتَصَدُّقُ بِاْلمَأْكُوْلِ وَاْلمَشَارِبِ وَكِلَاهُمَا غَيْرُ مَنْهِيٍّ عَنْهُ، وَمِنْهَا قِرَاَةُ اْلقُرْآنِ وَاْلوَعْدِ الدِّيْنِي وَقَدْ يُذْكَرُ فِيْهِ مَنَاقِبُ اْلمُتَوَفَّى وَذَالِكَ مَسْتَحْسَنٌ لِلْحَثِّ غَلَى سُلُوْكِ الطَّرِيْقَتِهِ اْلمَحْمُوْدَةِ كَمَا فِى الْجُزْءِ الثَّانِى مِنَ الْفَتَوِى اْلكُبْرَى لِاِبْنِ حَجَرٍ وَنَصَّ عِبَاَرتُهُ: عِبَارَةُ شَرْحَيِ اْلعُبَابِ: وَيَحْرُمُ النَّدْبُ مَعَ اْلبُكَاءِ كَمَا حَكَاهُ فِى اْلاَذْكَارِ وَجَزَمَ بِهِ فِى اْلمَجْمُوْعِ وَصَوَّبَهُ اْلاَسْنَوِي-اِلَى اَنْ قَالَ-اِلَّا ذِكْرُ مَنَاكِبِ عَالِمٍ وَرَعٍ اَوْ صَالِحٍ لِلْحَثِّ عَلَى سُلُوْكِ طَرِيْقَتِهِ وَحُسْنُ الظَّنِّ بِهِ بَلْ هِيَ حِيْنَئِذٍ بِالطَّاعَةِ أَشْبَهُ لِمَا يَنْشَأُ عَنْهَا مِنَ اْلبِرِّ وَالْخَيْرِ وَمِنْ ثَمَّ مَازَالَ كَثِيْرً مِنَ الصَّحَابَةِ وَغَيْرِهِمْ مِنَ اْلعُلَمَاءِ يَفْعَلُوْنَهَا عَلَى مَمَرِّ اْلاِعْصَارِ مِنْ غَيْرِ اِنْكَارٍ. 

Commemorating the death of saints and scholars includes charities that are not prohibited by religion. This is none other because the commemoration usually contains at least 3 things: grave pilgrimage, alms food and drink and both are not forbidden by religion. While the third element is because there are Qur'an reading events and religious advice. Sometimes also spoken manaqib (biography) of the deceased. This method is good for encouraging others to follow the praiseworthy path that the mayit has done, as already mentioned in the qitab of fataawa al-Kubara, juz II, Ibn Hajar, whose text is a detailed expression of al-Ubab is haram lamenting mayit while crying as told in the book al-Azkar and guided in al-Majmu', al-Asnawi confirmed this story. Until the statement... except to tell the biography of orfang alim who is Wira'i and sleh to encourage people to follow his path and be kind to him. Also so that people can immediately do obedience, do good like the path that the deceased has walked. This is why some friends and scholars have always done this for a long time without anyone denying it. 

The purpose of 'remembering' a scholar in biography or tradition that is often done by residents in holding a ulama haul by mentioning his story during his life is to 'emulate his shaleeh'. This has been done since the time of the companions: This has been done since the time of the companions:

عَنْ سَعْدٍ قَالَ أُتِيَ عَبْدُ الرَّحْمَنِ بْنُ عَوْفٍ رَضِيَ اللهُ عَنْهُ يَوْمًا بِطَعَامِهِ فَقَالَ قُتِلَ مُصْعَبُ بْنُ عُمَيْرٍ وَكَانَ خَيْرًا مِنِّي فَلَمْ يُوجَدْ لَهُ مَا يُكَفَّنُ فِيهِ إِلاَّ بُرْدَةٌ وَقُتِلَ حَمْزَةُ أَوْ رَجُلٌ آخَرُ خَيْرٌ مِنِّي فَلَمْ يُوجَدْ لَهُ مَا يُكَفَّنُ فِيهِ إِلاَّ بُرْدَةٌ لَقَدْ خَشِيْتُ أَنْ يَكُونَ قَدْ عُجِّلَتْ لَنَا طَيِّبَاتُنَا فِي حَيَاتِنَا الدُّنْيَا ثُمَّ جَعَلَ يَبْكِي (رواه البخاري رقم 119)
"It is narrated from Sa'd that Abdur-Rahman ibn Auf was one day treated to food. He said: "Mush'ab bin Umair was killed, he was better than me, there was nothing to make a shroud for him except a blanket. Hamza had also been killed, he was better than me, there was nothing to make a shroud for him except a blanket. I am afraid that our good deeds will soon be given in this worldly life". Then Abdurrahman bin Auf cried

In this regard al-Hafidz Ibn Hajar quotes from the hadith expert:
قَالَ ابْنُ بَطَّالٍ وَفِيْهِ أَنَّهُ يَنْبَغِي ذِكْرُ سِيَرِ الصَّالِحِيْنَ وَتَقَلُّلِهِمْ فِي الدُّنْيَا لِتَقِلَّ رَغْبَتُهُ فِيْهَا (فتح الباري لابن حجر 7/ 354)

" Ibn Baththal has said: In this narration it is recommended to mention the stories of the pious and his modesty towards the world. The goal is not to love the world" (Fathul Bari 7/354)
Abdullah Ibn Mubarak said:

قَالَ ابْنُ الْمُبَارَكِ رَحِمَهُ اللهُ : (سِيَرُ الصَّالِحِيْنَ جُنْدٌ مِنْ جُنُوْدِ اللهِ يُثَبِّتُ اللهُ بِهَا قُلُوْبَ عِبَادِهِ) وَمِصْدَاقُ ذَلِكَ مِنَ اْلقُرْآنِ قَوْلُ اللهِ تَعَالَى: {وَكُلاًّ نَقُصُّ عَلَيْكَ مِنْ أَنْبَاءِ الرُّسُلِ مَا نُثَبِّتُ بِهِ فُؤَادَكَ وَجَاءَكَ فِي هَذِهِ الْحَقُّ وَمَوْعِظَةٌ وَذِكْرَى لِلْمُؤْمِنِينَ} [هود:120]... يَحْتَاجُ اْلإِنْسَانُ إِلَى زِيَارَةِ مَنْ يُبْكِيْهِ، وَإِذَا لَمْ يَجِدْهُ فِي اْلأَحْيَاءِ، اِطَّلَعَ عَلَى سِيْرَتِهِ فِي اْلأَمْوَاتِ (دروس للشيخ محمد الحسن الددو الشنقيطي 5/ 28)

Abdullah bin Mubarak said: "The history of the shaleh people is one of the army of Allah, which can strengthen the hearts of Allah's servants. As in the word of God: And all the stories of the apostles We tell you, are the stories by which We have of your courage; and in this epistle has come unto you truth and teaching and warning to the faithful [Hud: 120]... A person needs to visit a human being who can make him cry. If you do not find it among the living, then learn from the history of the dead" (Shaykh Hasan ash-Shanqithi). Ibn Taymiyyah also said::
يَلْتَذُّ الْمُؤْمِنُوْنَ بِمَعْرِفَةِ اللهِ وَذِكْرِهِ بَلْ وَيَلْتَذُّوْنَ بِذِكْرِ اْلأَنْبِيَاءِ وَالصَّالِحِيْنَ وَلِهَذَا يُقَالُ عِنْدَ ذِكْرِ الصَّالِحِيْنَ تَنْزِلُ الرَّحْمَةُ بِمَا يَحْصُلُ فِي النُّفُوْسِ مِنَ الْحَرَكَةِ إِلَى مَحَبَّةِ الْخَيْرِ وَالرَّغْبَةِ فِيْهِ وَالْفَرَحِ بِهِ وَالسُّرُوْرِ (ابن تيمية في الصفدية 2/ 269)
" The believers feel pleasure by knowing Allah and remembering Him, even they feel good by remembering the Prophets and the Shaleh. Hence there is an expression 'Remembering the shaleh becomes the cause of the descent of mercy'. This is because there is a spirit in the heart to love kindness, be motivated and feel good about it" (Ibn Taymiyah, Kitab ash-Shafadiyah 2/269).

This hadith is the statement of the Holy Prophet (peace be upon him) about the position of scholars i.e. as heirs of the Prophets. They carried out the mission of the prophets in establishing Islam in every aspect of life and fulfilling amar ma'ruf nahy munkar. Meanwhile, another source is based on a hadith of the Prophet (peace be upon him) about respect/command to stand to ulama In the hadith there is a redaction. Imam Nawawi interprets this hadith as "raise your leader". Similarly, Ibn Hajar and Imam al-Suyuthi took the meaning that this hadith means "we must raise our leaders" so that our leaders are known to posterity both their glory, example, and struggle as heirs of the Prophets

The value of fame in Haul Guru Sekumpul
The Guru Sekumpul Haul which is carried out every year contains values for social life, namely religious values, integrity values, social solidarity values and cooperation and nationalist values.
1. Religious Values
Religion is a condition and belief that exists in a person that can encourage a person to behave, act, and act according to the teachings of the religion he adheres to. Religious values greatly influence behavior and attitude, a person if his behavior and attitude are good, then that person have religious value to his God (habnuminallah), fellow humans (habluminannas), and the universe.

2. Have faith and piety

The volunteers and officers of Guru Sekumpul Haul do not ask for any monetary reward, this is based on faith and devotion to Allah SWT., through contributing by participating in the success of Guru Sekumpul haul activities. The volunteers and officers hope to help the comfort of pilgrims who come. They sincerely, and happily work day and night for the smooth running of Guru Sekumpul's Haul, some volunteer to be offered mahabbah to the waliyullah.
3. Tolerance
Based on volunteer data from PMI Banjar Regency, and Banjarbaru City, even non-Muslims participated in helping to succeed the Guru Sekumpul Haul activity. This shows that although Guru Sekumpul's haul is a religious activity of Muslims in Martapura, but the presence of non-Muslim volunteers who participated in helping the activity indirectly raised the spirit of tolerance between religious communities in Indonesia which has recently begun to fade with the presence of individuals who want to divide the nation. \

4. Appreciate diversity and hard work
The volunteers on duty during Guru Sekumpul's Haul activities are not only Muslims but there are also non-Muslim volunteers. It does so mean that the principle of diversity in the Activities. The volunteers donated food, snacks, and drinks. also distributed free fuel for two-wheeled pilgrims, even patching tires for free along the road to Martapura, by opening volunteer posts either at the yard of the mosque or tents that they put themselves on the side of the road, some even use cars to provide services to pilgrims who come and return to their place of origin, and it is also carried out in all city districts in South Kalimantan, as well as at the aviation airport and sea ship port they also open volunteer posts.
From the government element also participated by opening health services for pilgrims, cleaners who tirelessly picked up garbage and took from temporary PTS with dozens of cars, the TNI and Polri (polda and Polres) in the city district also turt.
CONCLUSION
Guru Sekumpul's Haul tradition reflects the mindset of the people arising from their interaction and understanding of some of the Prophet's hadiths about the Martyrs' grave pilgrimage. However, this understanding is implemented rigidly and complexly between the processes of being and becoming. The process of being because Haul itself has become a tradition for the people of Martapura. Becoming because of practicing the teachings of Abah Guru during his lifetime, which is applied through negotiation with the values of social wisdom. This long and complex combination is a portrait of the implementation of hadith.
The values contained in the activities of Haul Guru Sekumpul are kindness and virtue which are reflected in the behavior of someone who participates either as a volunteer or officer who helps the activity, both the value of Relogius (faith and Taqwa), social values (the value of maintaining diversity and hard work) displayed by volunteers and activity officers who participate in the success of Haul Guru Sekumpul both among Muslims and non-Muslims.
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